
111111111111

PRAXISPRAXIS
Newsletter of the WSCF Asia Pacifi c RegionNewsletter of the WSCF Asia Pacifi c Region

Issue No. 1    January-April 2010Issue No. 1    January-April 2010

Women and Identity:
Going Beyond 

Gender and Religion

Women and Identity:
Going Beyond 

Gender and Religion



2

Table of ContentsTable of Contents

 3 Editorial 
 4 PerspecƟ ve
 7 Her Story: Alzira Pinto (7), Xochi Mace (8), 
  ChrisƟ ne Tsoi (9)
        10 Biblo-Theological Refl ecƟ ons
        16 Solidarity Space: messages from
  WSCF Europe (18), WSCF Africa (18), 
  SCM Canada (19) 
  and SCM Australia (20)
        21 SCMers Diary
        23 Regional News: CCA holds 13th General 
  Assembly (23), Pre-Youth  Assembly (24), 
  CelebraƟ ng Life: Women Prophets,   
  Healers and Reconcilers (25), WSCF 
  congratulates and welcomes the new 
  leadership in CCA for 2010 to 2015 (25), 
  GreeƟ ngs from the WSCF-AP by the 
  Regional Secretary (26), 
  EASYNET Regional  CoordinaƟ ng Team  
  appoints World YWCA as Moderator 
  for Year 2010 (27), WSCF AP Senior 
  Friends establish NESCAP (28)
        29 NaƟ onal Movement News: 
  Bangladesh (29), Sri Lanka (30), 
  Hong Kong (31)
         31 Obituary: Maida Coaldrake
         31 Calendar of Events

PRAXIS
is the newsleƩ er of World 

Student ChrisƟ an FederaƟ on 
Asia Pacifi c Region

Regional Offi  ce:
Unit 1-2, 18/Floor, 
280 Portland St., 

Commercial Building, 
Mongkok, Kowloon, 

Hong Kong SAR
Tel. No. (852) 2385 2550
Fax No. (852) 2782 3980

Email: 
wscfap@netvigator.com

Website: www.wscfap.org

Inter-Regional Offi  ce:
The Ecumenical Centre
5 Route des Morillons

P.O. Box 2100, CH 1211
Geneva 2, Switzerland

Tel. No. (41-22) 798 8952
Fax No. (41-22) 798 2370

Email: wscf@wscf.ch
Website: 

www.wscfglobal.org

Editorial Team:
Necta Montes Rocas

Sunita Suna



3��®ãÊÙ®�½

Women’s idenƟ ty in general is constructed, shaped 
and reinforced by patriarchal culture and religions. 
Subsequently, ChrisƟ an women’s lives are shaped 
by their faith, tradiƟ ons, and customs which are 
infl uenced by the dominant Androcentric Theology. 
Androcentric Theology has changed our percepƟ on 
towards women which is oŌ en ‘sexist’. Women are 
sidelined and women’s leadership and authority are 
not recognized in the Bible. Women are projected as 
powerless, inferior, impure, and ‘objects’. Women’s 
body and sexuality are considered as sinful, and 
off ensive. Thus it is jusƟ fi ed to exclude women to 
idenƟ fy with the main stream and they are deprived 
of being leaders in the religious insƟ tuƟ ons or 
otherwise. The patriarchal model of Church has 
pushed women into the periphery and women’s 
idenƟ ty as subject is suppressed and disregarded. 
In addiƟ on, this idenƟ ty intersects with idenƟ Ɵ es of 
race, ethnicity, culture, class, caste, naƟ onality, age, 
sexual orientaƟ on.  

This issue of Praxis explores the theme of Women’s 
IdenƟ ty or IdenƟ Ɵ es. The major secƟ ons features the 
arƟ cles, bible studies and stories presented at the 
Women Doing Theology (WDT) in November 2009 in 
Jakarta. In the PerspecƟ ve SecƟ on, Anna Marsiana 
highlights the issue of state’s intervenƟ on to control 
women’s body, sexuality and mobility by imposing 
discriminatory laws and policies against women in 
Indonesia. These Acts sancƟ oned by Islamic Religious 
Laws have found its way into the lives of women 
in the secular world. Her refl ecƟ on paper on the 
“Socio-PoliƟ cal, Cultural, and Religious ImplicaƟ ons 
on Women’s IdenƟ ty in Indonesian Context” tells 
us that state and religion have impacted women’s 
idenƟ ty in Indonesia.

Sharing of Her Stories are the stories from three 
young SCM women who parƟ cipated in the Women 
Doing Theology Workshop. ChrisƟ ne Tsoi from Hong 
Kong shares her experience of idenƟ fying herself as 
a ChrisƟ an woman behaving in a parƟ cular way as 
prescribed in Biblical texts and the expectaƟ on of 
her Church. Alzira’s from East Timor shares her life 
journey of growing up as a Timorese woman under 
the military occupaƟ on by Indonesia. Her life journey 
is a witness to the violence and exploitaƟ on by the 
military power towards innocent people in Timor 
Leste. Xochi from Australia shares her refl ecƟ ons on 
mulƟ ple idenƟ Ɵ es assigned by the society, family and 
the teachings of an ideal woman within ChrisƟ anity, 

challenging her to fi nd her own self – a God given 
idenƟ ty outside of her gender social construct.

The Biblical Refl ecƟ ons by Yong Ting Jin invites us to 
shiŌ  our tradiƟ onal way of reading and interpretaƟ on 
to the text Luke 10: 38-42 by doing a criƟ cal 
feminist reading through her theological refl ecƟ on 
on   “Martha & Mary: “Diakonia” Discipleship of 
Equals - A CriƟ cal Feminist Reading  of Luke 10: 38-
42”.  Her hermeneuƟ cs of suspicion, evaluaƟ on and 
reconstrucƟ on discovers the real idenƟ ty of Mary 
and Martha. Their leadership as disciples of the 
emancipatory basileia movement of which Jesus 
was also a part is eye opening.  

Solidarity secƟ on features the statement and 
solidarity acƟ ons of WSCF on the illegal arrest and 
torture fo the 43 health workers in the Philippines. 
This issue likewise contains news of WSCF AP’s 
parƟ cipaƟ on in the 13th Assembly of the ChrisƟ an 
Conference of Asia, the launch of Network of Student 
ChrisƟ an Movement Senior Friends in the Asia Pacifi c 
Region (NESCAP) during the CCA assembly and news 
from the naƟ onal movements. 

We hope that you will fi nd this issue of praxis for a 
meaningful reading. We welcome your suggesƟ ons, 
thoughts for future praxis.

Thanking you,

Sunita Suna
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IN ORDER TO HONOR WOMEN and to 
protect them from any disrespecƞ ul acts by 
men, the provinces of Aceh, Padang, Tangerang, 
Garut, Batang, Bulukumba came up with the regional 
regulaƟ ons for women to be implementd in 151 districts. Some 
regulaƟ ons are directed to control women’s body and mobility. For 
example, one regulaƟ on prohibits women from going out in public areas 
aŌ er 7PM. One also directs women on how to dress in “respecƞ ul manner” - 
meaning covering her whole body because women’s bodies are “aurat” (objects 
of sexual desires). It prohibits women to wear trousers and  jeans. These are a few 
examples from the regulaƟ ons found in 151 regional regulaƟ ons being applied in 151 
districts all over Indonesia.  

On the Socio-PoliƟ cal Aspects   

In an internaƟ onal ecumenical gathering held in Bali, where I was 
asked to speak on the topic - Women’s SituaƟ on in Asia in general 

and in Indonesia in parƟ cular. I asked the parƟ cipants how they 
perceived the women’s situaƟ on in Indonesia. The general 

impression they got aŌ er being in Bali for fi ve days was that 
Indonesian women have freedom in almost everything. 

They enjoy the public sphere as much as their fellow 
men and seem to be given equal rights to educaƟ on 

and in jobs. According to their observaƟ on and 
experience in the country, they did not observe much 

of women being oppressed and discriminated in this 
country.  The same impression was also shared by 

most of the Indonesian parƟ cipants of the WSCF AP 
Women Doing Theology workshop, held in Jakarta in 
November 2009, where I took a session on the topic 
menƟ oned for this arƟ cle. 

The impression grew stronger when I shared with them 
that the Indonesian consƟ tuƟ on guaranteed women to 
have equal rights and opportunity for educaƟ on and jobs; 
that women are protected by the law from any forms 
of domesƟ c violence; and that poliƟ cal parƟ cipaƟ on is 
guaranteed by the legal system (Act on poliƟ cal party & Act 
of ElecƟ on System - guaranteed minimum 30% of women 
are in the execuƟ ve commiƩ ee of a poliƟ cal party while 

minimum 30% of women to be named by poliƟ cal party 
for legislaƟ ve elecƟ on). We have the NaƟ onal Commission 

on Violence Againts Women, the NaƟ onal Commission on 
Child ProtecƟ on, and the Minister of Women’s Empowerment 

Programme. It does sounds like Indonesia is the perfect place for 
women to live.

Unfortunately, that is not the real picture of women’s 
situaƟ on in Indonesia. Being the biggest Moslem 

populated country in Asia, the government and many 
Indonesians like to claim that Indonesia is a secular state and 

yet a religious naƟ on. All religions are compeƟ ng to show to 
the world that they are breeding faithful and devoted religious 

communiƟ es. Unfortunately, the easiest way to show this to 

on the socio-political, cultural, and 
religious implications on women’s 

identity in Indonesian context
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the world is by imposing 
some rigid rules and laws 
on women. Worse, not only 
are they trying to impose it 
within their own religious 
communiƟ es but also at the 
wider context to the naƟ on 
through the legal system. As 
I menƟ oned earlier, there 
are 151 regional regulaƟ ons 
(at district level) infl uenced 
by religious beliefs (Islam in 
most cases but also ChrisƟ an 
in minor case) targeƟ ng 
women as the main subject 
of law.

our cultures. It is commonly 
understood that one of our 
big tasks as Indonesians is to 
preserve our culture(s). Generally, 
cultures are understood as 
sacred tradiƟ ons. They are called 
“adat”. When one is against his 
own culture, he is called  “Tidak 
beradat”, literally meaning a 
person with no respect for his 
own culture. But the term “Ɵ dak 
beradat” in Indonesian language 
can also be applied to a person 
who violates the social norms. 
That is why in many tribal/ethnic 

The laws imposed by the regional governments of 
this non-religious country are clearly trying to limit 
the movement and space for women by seƫ  ng the 
Ɵ me for them to be allowed to stay outside the 
house and restricƟ ng their bodies through dress 
codes. As a result, women are sent back to the 
domesƟ c sphere and confi ned in the house in the 
name of protecƟ on and honor. 

A woman teacher was once arrested (2007) while 
waiƟ ng for her husband to pick her up one evening. 
She was mistakenly arrested on the basis of “showing 
gesture that can be interpreted as inviƟ ng and/ 
or signing for casual date” which was considered 
violaƟ ng the perda (regional law) in Tangerang. This 
perda is just one of the 151 perda in the country and 
Tangerang is just bordering Jakarta.

At the naƟ onal level, such a way of thinking is 
also present. The bill on AnƟ -Pornography which 
criminalizes the woman’s body was passed last year. 
So far, two female singers have been arrested as  
they were accused arousing sexual desire in men 
through their performance and is considered porn.

Some women’s organizaƟ ons and other civil society 
organizaƟ ons have submiƩ ed their request for a 
judicial review to the ConsƟ tuƟ on Court, but the 
Court has rejected it on 25 March 2010. What was 
interesƟ ng is a number of women’s organizaƟ ons, 
mostly religious based organizaƟ ons, supported 
the passing of the bill on anƟ -pornography. In the 
name of morality and religious naƟ on the minister 
of women’s empowerment also supported the law 
to be approved and passed by the law makers.  

Cultural & Religious Aspects 

Just like their fellow Asians in other parts of the 
conƟ nent, the Indonesians are deeply rooted in 
their tradiƟ ons and cultures. We are so proud of 

on the socio-political, cultural, and on the socio-political, cultural, and 
religious implications on women’s religious implications on women’s 

identity in Indonesian contextidentity in Indonesian context
by Anna Marsiana

PerspecƟ ve, go to page 6
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groups/communiƟ es when somebody is called 
“Ɵ dak berada”, s/he is considered as the lowest 
human being and deserves to be excluded from the 
community. This explains why many people are so 
cauƟ ous not to cross the line because of the fear 
of being excluded from the community. In big ciƟ es 
like Jakarta, though, such a pracƟ ce is not observed 
closely anymore. 

At a bigger scale, we deal with the issue of religion. 
Being uprooted from the tradiƟ onal community and 
fi nding it diffi  cult to form the same tradiƟ ons-based 
community that preserves all the adats,  people in 
big ciƟ es have searched for other means to bind 
them together and this meant re-rooƟ ng themselves 
in  religion. This is not diffi  cult to imagine given the 
social-poliƟ cal confusion stated earlier.

Basically, Indonesians have been made to believe 
that they are very religious people. That is very true 
as there is no place in this country for “non-religious” 
people. One has to state his/herreligious belief (one 
of six legally recognized religions) in his/her ID card.

Religious teachings are everywhere but those in 
Indonesia have the big impact on the people in 
general and women in parƟ cular. Though one can 
fi nd some new and more liberaƟ ng interpretaƟ ons 
of religion including feminist interpretaƟ on, 
the dominant patriarchal sexist teachings and 
interpretaƟ ons against women and other gender-
minority groups overshadow these iniƟ aƟ ves.  

In many cases, many religious teachings have created 
self-split images for many women. They are forced 

to reconcile two contradictory facts between reality 
and the religious teachings; between their dreams 
of what they wanted to be and the image of what 
good women and good wives should be.

Moreover, religion in this country have been used 
for poliƟ cal reasons and mainly for the benefi ts of 
men at the cost of women. Religious teachings have 
been instrumentalzed to domesƟ cate, confi ne and 
even criminalize women in this country.

Women’s IdenƟ ty is Imposed 
on Indonesian women

What can you say now on women’s situaƟ on in 
Indonesia? What kind of idenƟ ty the women in the 
country have or claim to have? The idenƟ ty crisis of 
women or the dual images of women in the country 
is the reality which many of us experience here.
 
Women in Indonesia have reacted diff erently to 
this. Some decided to idenƟ fy themselves either 
by ethnicity or religion. Some do not know how to 
deal with all confl icƟ ng elements and just try to get 
along. A small number of women have decided to 
use their bodies as poliƟ cal instruments to counter 
these biased laws and policies during protest rallies 
and in their daily lives.

This is just to show that talking about women’s 
idenƟ ty in this country is unveiling layers of socio-
poliƟ cal, cultural and religious aspects and contexts. 
I cannot but agree that this is a very important issue 
to discuss because otherwise, we will simply accept 
to live a self-split life.

Women are forced to reconcile 
of two contradictory facts 

between reality and the 
(religious) teachings: between 

their dreams of what they 
wanted to be and the image of 

what good women and good 
wives should be.

tradictory facts between realityPerspecƟ ve, from page 5
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IN 1975, INDONESIA INVADED East  Timor. At 
that  Ɵ me I was three years old and the sixth of 
seven children in my family. In 1974 my fi rst brother  
became a soldier under the Portuguese colonial 
period. During this period, we could not stay 
permanently in our house. We moved from one 
place to another in the mountains. During the day, 
we looked for food and return to the mountains in 
the to hide.

UnƟ l  1979, we could not move any  more 
because we were already on top of the Matebian  
mountain. All towns and villages were already 
occupied by the Indonesian army including the 
surrounding of Matebian mountain. Airplanes 
were passing through our area from morning unƟ l 
aŌ ernoon. People were scared and didn’t go out 
to look for food as we heard bombings and fi ring. 
The FreƟ lin let the people surrender and join with 
Indonesia since many were starving and became 
vicƟ ms of the fi ring.

At that Ɵ me, we were six siblings in my family.  
My oldest  brother lived in the mountain with the 
FalinƟ l (the Timorese soldiers for independence 
struggle) as a medic.  So only  fi ve  of  us with  our 
parents returned back to the town. On our way 
back to town, my third brother was forced by the 
Indonesian army to work for them and carry their 
food and military  equipment. He was even forced 
to fi ght the FalinƟ l groups who were hiding in the 
mountains. He had no choice but to follow their 
instrucƟ ons. 

In the municipality, only four of us lived with our 
parents. Our situaƟ on was patheƟ c. There was no 
food and people were dying of starvaƟ on. I lost my 
father during that Ɵ me.

I could not go to school because many of my 
family members and relaƟ ves died. In 1980, my 
third brother returned to live with us and that 
was the Ɵ me I started going to school. Somehow 
I completed my primary school unƟ l senior high 
school. 

AŌ er I fi nished my senior high school, I wanted 
to conƟ nue to university but we could not aff ord 
it and I did not want my mother to suff er for this. I 
then decided to stay at home with her working as 

a farmer and trying to earn some 
money by selling crops to meet my 
basic needs.

In 1997 I stayed with my elder 
sister in Dili since she was working 
as a teacher in the junior high 
school. I started a peƩ y business of 
a small kiosk and sold small things 
for my survival.

In 1999, Timor Leste became an 
independent country. But we had 
lost everything during the war and 
we had to start from scratch. 

In 2001, Crystal Superior 
InsƟ tuƟ on (ISC), an educaƟ onal  
programme, opened. I saw a ray of 
hope to fulfi l my dream to conƟ nue 
my study in the university level. 

I supported my study by selling 
things through my small kiosk and 
fi nally I completed my studies in 
2003 and graduated in 2005. 

But again in 2006, there was 
a poliƟ cal crisis on the issue of 
Lorosae and Loromunu people. 
Houses were seized and burned 
down, including my house and 
all our household things. Many 
became displaced and lived in the 
camp as refugees. I too suddenly 
became a refugee and lived in 
the camp. I started teaching the 
children in the camp who had to 
leave their schools. AŌ er two years 
I returned to my home town, lived 
in a tarpaulin shed and conƟ nued 
to teach there.

This is my idenƟ ty as a Timorese 
woman. My experiences of both 
posiƟ ve and negaƟ ve, pleasant 
and unpleasant. Those experiences 
showed me various realiƟ es of life 
that I have lived and it is diffi  cult to 
accept this reality.

ALZIRA PINTO 
(East Timor)
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I AM NOT SURE HOW I understand my idenƟ ty as a 
growing up woman. I struggle for my idenƟ ty. 

I have never looked to society as a basis of 
idenƟ ty, yet am acutely aware of gender social 
constructs.

I feel no need to submit fully to gender social 
constructs, but am very aware of the pressure 
to take on parƟ cular roles and defi ne myself in a 
parƟ cular way and oŌ en feel like I am failing and 
feel guilty when I chose to have my own idenƟ ty. 

I think I have two separate idenƟ Ɵ es; the fi rst 
is me, living as I wish, fi nding my idenƟ ty within 
the image of God. The second is the public me, 
the woman who lives as a socialised woman on 
the surface, to gain acceptance and tolerance by 
society.

It is necessary to live as a socialised woman to 
some degree if I desire the acceptance of society. 
I must realise that living as a socialised women 
is something that I do, not something that I am. 
The trick is fi nding the balance – how to live as a 
socialised woman and sƟ ll keep your idenƟ ty intact. 
If I do not live as a socialised woman, then I am 
slightly distrusted by society and they will become 
wary of who I am and less likely to listen and accept 
the things I say and who I am. As a future priest it 
is very important for me to retain the acceptance 
of society as I need society to be willing to listen 
and accept the truths that I speak. It is a delicate 
balance between living as a socialised woman and 
becoming a socialised woman.

There are several diff erent idenƟ Ɵ es I have.  
Within my family I am mother; I have the primary 
responsibility for the care of my children. I am 
responsible for most household chores, for the 
preparaƟ on of meals, I take the children to school 
and all aŌ er-school acƟ viƟ es, I discipline, comfort 
and encourage the children, and I give tough and 
gentle love. I also have the role of wife; I am the 
nurturer, problem-solver, supporter, decision 
maker. I must be the stronghold who knows when 
to yield, the mediator, the one who smooths 
the way and maintains the balance.  Within my 
children’s schools I am helper and tutor, expected 
to provide answers to quesƟ ons with the speed 
and range of a Google search engine with unlimited 
paƟ ence. At university I am studying theology, as 

1 of only 3 women in a class of about 25. 
In church, due to being in the process of 
priestly formaƟ on, I am viewed as a future 
spiritual leader and am oŌ en sought for 
pastoral care as well as seen as a leader of 
diff erent areas of ministry.

I imagine that I have been living as a 
socialised woman based on gender social 
construct in the following ways. As a 
woman with young children, I don’t work. 
My primary responsibiliƟ es and duƟ es 
are to my children, my husband and my 
home. The order of my responsibiliƟ es 
is children, husband, home, church, and 
then me. My passions, yearnings, the 
essence of who I am must be viewed and 
explored only when it doesn’t interfere 
with those above me in the list. My 
studies are done only when all other jobs 
have been done.

XOCHI MACE (Australia)
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Theology is my passion. Yet in a 
classroom seƫ  ng I am seen to be 
confrontaƟ onal and to be humoured as I 
bring up, once again, the issue of women’s 
issues in a class who doesn’t understand 
the importance or relevance and wants 
to know why I am so passionate about 
always having to look at it from a feminist 
perspecƟ ve. Can’t I just accept it? I live as 
a socialised woman at University because 
so very oŌ en I didn’t ask the quesƟ ons 
that are burning inside of me, because 
so oŌ en I think ‘I had beƩ er not quesƟ on 
that point, it might challenge too many of 
the men in the class and make them feel 
uncomfortable.’ As a socialised woman I 
conƟ nue to put care of others ahead of 
care for myself.

This makes it diffi  cult to discover my 
idenƟ ty because I don’t have enough Ɵ me 
to look at myself and my needs. When 
there are so many external demands on 
my Ɵ me it is easiest to forget about my 
needs than others – they loudly remind 
me oŌ en.

I have only in the last couple of years 
become Anglican, I was up to that point, 
Roman Catholic. The use of Mary as an 
aspiraƟ on for women was originally very 
negaƟ ve in my discovery and living out 
of my idenƟ ty. In the Roman Catholic 
church, Mary set all the ideals of what the 
church believed women should emulate; 
to be submission, loving, gentle, tolerate, 
quietly shoulder life’s burdens, gentle 
of spirit, passive, completely responsive 
to requests, self-sacrifi cing, virtuous, 
chaste, a virgin etc. I felt it provided very 
liƩ le support for women who didn’t fi nd 
themselves in this idenƟ ty.

Something about Australian cultures 
gender constructs that is both posiƟ ve 
and negaƟ ve is that we have a gender 
construct (for both men and women) 
that is not fi xed. We don’t have a duty to 
exist completely within our social gender 
constructs. We have the freedom to 
choose to do whatever we want to. The 
negaƟ ve side is that although we are not 
fi xed within our gender constructs, we 

are sƟ ll expected to 
fulfi l them. I may be 
studying full-Ɵ me and 
working part-Ɵ me and 
my husband may be 
working full-Ɵ me, but 
the responsibility for 
the care of the children 
and maintenance of the 
house will sƟ ll naturally 
fall on my shoulders.

What I would like 
to gain from this 
experience is a deeper 
understanding of 
how other women 
view and experience 
their idenƟ ty and a 
confi dence that will 
allow me to more fully 
defi ne and embrace 
my God given idenƟ ty 
outside of my gender 
social construct.

IN MY MEMORY AS A CHILD, my 
family did not force me to do “what 
girls should do” and they did not ask me 
to be “what girls should be”. Even my 
father and my mother seldom asked me 
to do the housework most daughters in 
the Chinese tradiƟ on should do. Maybe 
because I am the only child in my family 
and there is no comparison between 
me and other siblings.  But there were 
Ɵ mes I was asked to behave like a 
woman or a lady in some occasions by 
my parents. Otherwise my parents gave 
me a carefree environment to grow up. 
Thus, I didn’t really realize the idenƟ ty 
of a woman discriminatory from a man 
in my family. 

I began going to Church when I was 
a Form 5 student. The Church is the 
fi rst place I learned about God and 
Bible. When I started reading the Bible 
I could see the given idenƟ ty of men 
and women. The prescripƟ ons for man 

and woman are clearly wriƩ en, one of 
the examples: 1 Corinthians 11:3-10; 
1 Timothy 2:9-15. I was confused and 
didn’t know how to interpret these 
texts. We are taught to believe that 
the Bible is the word of God, so do we 
(women) need to submit ourselves and 
obey men?  However, these teachings 
didn’t work on me, since I have never 
been treated like a ‘woman’ as how 
these texts in the Bible say. 

But it began to work on me when I 
was fascinated with a boy in my Church. 
The teachings of the Bible about a 
woman’s image became the guidelines 
for me. People appreciate if a woman 
behaves in certain manners.  So I tried 
to be a religious woman like the Bible 
says to please my friend whom I liked. 
But soon I realized that I am not the 
woman the Bible describes. My new 
idenƟ ty and the guidelines became one 
of my pressures. I quesƟ oned myself 

why  should I follow these rules 
to let a boy like me?  I found no 
reasons why a woman should be 
submissive and obey man if God 
created everyone equally. 

I felt it is a suppression of my own 
personaliƟ es, my own self which 
was making me to another person.  
There was no meaning for me to 
become another person in order 
to make someone happy. I realized 
that one should not change his/her 
own self for the interest of others. 

Recently, I read a book called 
Woman at point zero. It tells about 
the story of an Islamic woman 
in Egypt, from her experience of 
circumcision to her awakening of 
self-liberaƟ on. Her story inspired 
me. Women should live for 
themselves. I am now trying to be 
an independent person and trying 
not to pretend to be a “woman” 
who I am not. The others should 
appreciate my real personality, who 
I am. 

CHRISTINE TSOI (Hong Kong)
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“Diakonia” Discipleship “Diakonia” Discipleship 
of Equals of Equals 

A Critical Feminist Reading A Critical Feminist Reading 
of Luke 10:38-42of Luke 10:38-42

Martha & Martha & 
Mary:Mary:
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MORE THAN THIRTY YEARS AGO 
I believed sincerely the “Mary and 
Martha” story sermonized from the pulpit 
several Ɵ mes. From my teens through seminary 
student years and as a pastor [unordained] I heard 
the same storyline preached by other seminarians and 
church pastors. They had one common message and interpretaƟ on. 

“Diakonia” Discipleship 
of Equals 

A Critical Feminist Reading 
of Luke 10:38-42

Martha” story serm
Martha & 

Yong Ting Jin
Out-going Coordinator
Asian Women Resource 

Center (AWRC)

Each sermon ended with a 
spiritual moral lesson that 
women must note and 
model themselves aŌ er 
Mary who had chosen the 
best porƟ on! Shun Martha’s 
aƫ  tude of “complaining/
nagging” and geƫ  ng 
distracted! Be like Mary 
who chose to listen to 
“God’s Word” and not be 
distracted or grumpy! Mary 
is the model for she knew 
how to spend Ɵ me wisely 

and devote herself foremost to God as a priority over 
her domesƟ c chores! And that’s the best choice! The 
impact of this “spiritual message” has resulted in 
much damage to the lives of ChrisƟ an women and 
men too as they are conƟ nuously bombarded with, 
brainwashed and socialised to accept and internalise 
this kind of message easily.

The above scenario and outcome seem to be revisited 
similarly almost every Ɵ me when this text was read 
in various women’s programmes, the most recent 
being the WSCF-AP’s WDT workshop in November 
2009, Jakarta. The parƟ cipants were divided into 3 
small groups. They were asked to recall the text Lk 
10: 38-42 without looking into the bible in order to 
refl ect how they heard the text preached or taught 
to them. Each small group was requested to write 
down the story/text in sequence as they would 
remember it. Then two groups read aloud their 
wriƩ en story while the third group did a role play. The 
two groups recorded Martha’s acƟ on as “distracted 
by her serving” and “very busy serving the visitors” 

while the role play dramaƟ sed Martha saying to this 
eff ect: “I need to go to the market to buy things for 
cooking”. As the process conƟ nued the parƟ cipants 
discovered and realised that the text they described 
came and stayed in their memory as it was preached 
or taught. Therefore they remembered what was 
told about the text as a familiar story than what is in 
the text. We then read the text again carefully and 
compared with what were wriƩ en and role-played. 
If we do not agree with the interpretaƟ on, how then 
do we re-read this text?

Re-reading Martha and Mary Story: 
A HermeneuƟ cs of Suspicion and EvaluaƟ on

The text reads a conversaƟ on between Martha 
and Jesus upon the arrival of Jesus. Martha, 
the house owner and host welcomes Jesus. The 
immediate dialogue is iniƟ ated by Martha! Martha 
is the subject. She welcomes Jesus to her house. It 
is said “house” is a technical term related to a house 
community. Martha’s house is a house church. And 
Martha is head of this ChrisƟ an community in her 
house.  Note now the text is a context of an enƟ rely 
diff erent seƫ  ng from the context of “kitchen” or 
domesƟ c household! Martha has a sister called 
Mary, who is secondary in the text. Yet focus and 
aƩ enƟ on is drawn immediately to Mary describing 
that she is siƫ  ng at the feet of Jesus soon aŌ er Jesus 
enters Martha’s house and is welcomed. Mary is 
praised and affi  rmed for her acƟ on. By Mary’s role 
model as “listening”, Martha is judged with negaƟ ve 
implicaƟ on in the “many tasks/things” she is busy 
with; that she is “distracted” by them. To “sit at the 
feet” in the Jewish context is engaging in discussion. 
The listener or disciple is on equal level with the 

monized f
 my teens 
a pastor [un

the same storyline preached by othe
church pastors. They had one common messag

Martha  story serm
several Ɵ mes. From
student years and as a

ch sermon ended with aEa
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person teaching, arguing and debaƟ ng. While Mary 
is depicted as listening quietly, but in reality the 
text refl ects a scenario of the fi rst ChrisƟ an house 
community gathered together. Mary is an acƟ ve 
disciple, teaching, learning, arguing and engaging 
in discussion with Jesus. As the acƟ ve “diakonia” 
leader, Martha is busy preparing for the funcƟ on and 
role of “eucharisƟ c table service, proclamaƟ on, and 
ecclesial leadership” in her house church. 

A hermeneuƟ cs of suspicion and evaluaƟ on of the 
text raise many quesƟ ons: why a “division” between 
Martha and Mary is being created, opposing and 
playing against each other – the listener is the 
silenced one while the doer is silenced when she 
speaks. Also very oŌ en our androcentric mind/eyes 
read v. 40 as an admoniƟ on of Jesus to Martha by 
placing Martha within the kitchen/domesƟ c set up 
with her acƟ on of “serving” or doing “housework”, 
etc. Many versions use the words “serving”. New 
King James Version has the heading “Mary and 
Martha Worship and Serve” and v.40 “But Martha 
was distracted with much serving” while the New 
Living TranslaƟ on records “But Martha was distracted 
by the big dinner she was preparing”. The Gideons 
InternaƟ onal Bible (The Revised Berkeley Version in 
Modern English) translates “But Martha got worried 
about much housework” in v. 40. 

By using “serving/housework/cooking/dinner” and 
describing the “feminised” behaviours of Mary and 
Martha in relaƟ on to Jesus, we maintain this line 
of tradiƟ onal-patriarchal bias that divides men and 
women based on their socio-cultural constructed 
gender roles. This is itself a patriarchally/kyriarchally 
socially constructed role that reinscribes a kyriarchal  
and patriarchal reading of the text again. More than 
this, “serving/housework/cooking” are devalued 
compared to being a quiet listener as making the best 
choice that would not be taken away from her. This is 
the typical interpretaƟ on of Lk 10: 38-42. It has been 
extremely detrimental to the lives of women. Reading 
the text in such a manner both refl ects but also 
reinforces kyriarchal power relaƟ ons of dominaƟ on 
and subordinaƟ on based on socialised gender 
roles. It also reproduces the socially constructed 
gender idenƟ Ɵ es, roles and responsibiliƟ es therein, 
which becomes the substance of the socio-cultural, 
poliƟ cal and theological discourse based on sex/
gender dualism. 

The focus “Martha was distracted” is problemaƟ sed 

and trivialised as female and womanly. Hence the 
word “complain” is “naturally” associated to the rest 
of the text with cultural discriminaƟ on; and that it 
is also “natural” that Jesus thus “scolded” Martha. 
It is a dominant male-patriarchal percepƟ on and 
descripƟ on of socially gendered women who 
are characterised as being easily “distracted” by 
many things as well as always “complain/whining”.  
Martha’s acƟ on and words are piƩ ed against Mary’s 
good behaviour as one who sits quietly, submissively 
and listens to God’s word. 

A HermeneuƟ cs of ReconstrucƟ on, 
Remembering and ProclamaƟ on

Many feminist readings aƩ empted to move away 
from and reconstruct the predominantly androcentric 
text and interpretaƟ on. However many remain 
trapped by their gender/women’s perspecƟ ve, 
which is only a reconfi guraƟ on within the kyriarchal-
patriarchal hegemonic gender discourse. At best 
it is a revisionist gender-based hermeneuƟ cs or 
revisionist feminist biblical apologeƟ c. Such readings 
show that one can be easily trapped in reinscribing 
the socio-cultural sex and gender system within the 
kyriarchal patriarchal discourse. 

In reconstrucƟ on, the text is not about “household/
domesƟ c chores” or listening to God’s word as a 
passive listener or being “distracted by serving/many 
tasks”. Also these words are merely a refl ecƟ on of 
the kyriarchal-patriarchal language and poliƟ cal 
ideology to confi ne women to the domesƟ c realm, 
to keep women within the sex and gender system for 
control and power over. Thus, the text needs to be 
freed from such hegemonic interpretaƟ ons!

Martha and Mary were disciples of the emancipatory 
basileia movement of which Jesus was also a part. 
The two sisters hold acƟ ve leadership posiƟ ons 
in the Jesus basileia movement.  The text refl ects 
a power struggle and many quesƟ ons in the fi rst 
century ChrisƟ an communiƟ es with Martha and 
Mary cast in the centre of controversy. There is 
a tension between “teaching” and “diakonia”. 
As highlighted by Schüssler Fiorenza  and Jane 
Schaberg, this text is a result of the power struggle, 
which the term integrated “diakonia” was separated 
into two models of ministry, namely teaching and 
“diakonia” as narrowly defi ned into “serving”. 
Schaberg criƟ ques how the word diakonia has been 
associated as “distracted with much serving”. QuoƟ ng 
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Schüssler Fiorenza that this technical term carries 
an original meaning in the ChrisƟ an usage, which 
depicts diakonia to mean “eucharisƟ c table service, 
proclamaƟ on, and ecclesial leadership” , Schaberg 
makes a point from Schüssler Fiorenza’s research 
that the context of the text in Lk 10: 38-42 refl ects 
the “de¬bate at the end of the fi rst century C.E. both 
over the roles of women and over emerging offi  ces 
in the house-churches, some of which were founded 
and led by women.”  Thus this text raises suspicion 
on the author Luke who posed the role of diakonia 
of Martha as diff erent from and even opposed to 
that of Mary’s “listening to the word” when in fact 
diakonia carries all three: “eucharisƟ c table service, 
proclamaƟ on, and ecclesial leadership”. It is one 
integrated role without disƟ ncƟ on but Luke had now 
disƟ nguished the “diff erent” roles between Martha 
and Mary. Schaberg supports Schüssler Fiorenza’s 

argument that this condiƟ on was prescribed for the 
church of the Ɵ me, which did not exist then or earlier. 
She asserts, “With that split, the diakonia of women 
is reduced and discredited. Finally, it disappears: 
Acts does not men¬Ɵ on any diakonia of women, but 
only of men (1:17; 6:1; 11:29; 12:25).”  

But the author Luke uses them as two women models 
by spliƫ  ng their one integrated ministry of “diakonia”! 
It is a poliƟ cal separaƟ on of two women or sisters 
fi ghƟ ng against each other. The outcome is that both 
Martha and Mary and their “diakonia” ministry are 
put down and devalued because one was distracted 
and the other listened. Women are put in female-
gender role type and gender focus is reinforced. The 
equal role and apostleship of Martha as in Peter and 
Paul has disappeared in the text. But in church history 
and already in the biblical texts and canon, Martha is 

�®�½Ê-ã«�Ê½Ê¦®��½ Ù�¥½��ã®ÊÄÝ
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evaluation of the evaluation of the 
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confi ned to the “kitchen” or “household”, which has 
become derogatory, trivial and unimportant. Thus 
it is crucial to remember women and their acƟ ve 
agency in history, 
their parƟ cipaƟ on 
and leadership, 
which existed and 
formed the Jesus 
basileia movement 
and “ekklesia of wo/
men” today. It is 
equally important to 
liŌ  up the fact that 
androcentric-oriented 
history has missed 
out the perspecƟ ve of 
wo/men, made them 
invisible and muted 
them to silence and 
invisibility.

In the Women’s 
Bible Commentary, 
Jane Schaberg’s 
interpretaƟ on of 
“Luke” and the text 
on Martha and Mary 
off ers a diff erent 
perspecƟ ve. Schaberg 
observes that the 
two sisters have been 
made to compete with 
each other as well as 
not speaking to each 
other while Jesus 
was made to come 
in between them. 
Following Martha’s 
quesƟ on to Jesus, 
she was summarily 
silenced. Schaberg 
points out that Mary’s 
study style, which is 
“totally recepƟ ve and 
passive, not creaƟ ve 
learning”  is impressed 
on the readers because 
she “sat at the Lord’s 
feet and listened to 
what he was saying” 
(v. 39). Readers are then supposed to follow Mary as 
the example and not Martha. In Schaberg’s fi nding, 

she says that diff erent commentaries have “no 
agreement about its basic meaning”  of this familiar 
story. Also she says “The textual variant found in 

some manu¬scripts 
at v. 42 (“few things 
are necessary 
or only one”) is 
oŌ en understood 
incorrectly as a 
comment on the 
menu for a meal and 
Martha’s excessive 
preparaƟ ons.”  Even 
the brief commentary 
in the New Revised 
Standard Version of 
the Bible gives the 
similar interpretaƟ on 
that “Jesus rebuked 
Martha’s choice of 
values; a simple meal 
(one dish) is suffi  cient 
for hospitality. 
Jesus approved 
Mary’s preference 
for listening to his 
teaching (thereby 
accepƟ ng a woman 
as a disciple) as 
contrasted with 
Martha’s unneeded 
acts of hospitality (the 
more usual woman’s 
role).”  While this 
devalues the role and 
“many tasks” that 
Martha was doing, 
Schaberg is also 
criƟ cal of the view 
that Jesus defends 
Mary’s right to study 
with him because 
this is not correct, as 
Jewish women were 
not denied the right 
to study Torah during 
Jesus’ Ɵ me. It is also 
not accurate to put 
Jesus in opposiƟ on 
to Judaism. Both 

Schüssler Fiorenza and Schaberg believe that Mary’s 
posiƟ on at the feet of Jesus is like Paul who sat at 

pposed to follow Mary as

acts of hosp
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Schüssler Fiorenza and Schaberg believe t

Martha’s action and 
words are pitted against 
Mary’s good behaviour 
as one who sits quietly, 
submissively and listens 

to God’s word. 



15

the feet of Gamaliel (Acts 22:3) his teacher. The 
diff erence however is that Paul claimed to be an 
apostle whereas Luke’s narraƟ ve is ambiguous about 
Mary, who was portrayed as a silent listener and has 
no follow-up acƟ on in the rest of the gospel account. 
It is misleading the readers concluding “What she 
has heard and learned at the Lord’s feet is private; it 
does not instruct and shape the whole community.”  

Jesus addresses twice to “Martha, Martha”. As in 
the Bible few other occasions the name of a person 
is called twice, e.g. Abraham, Moses, Samuel, 
Peter, Paul, and Martha! Martha is the only woman 
called twice. This calling twice is a call to ministry 
or “diakonia”, a special vocaƟ on! Martha has a 
special and prominent vocaƟ on in the fi rst century 
C. E. of the Jesus basileia movement and community 
church. 

In John’s gospel, Martha’s confession of Jesus is 
likened to Peter’s confession. They are both leaders 
in John’s gospel. Martha’s confession in John 11 and 
12 reveals that Martha was a prominent member of 
the basileia movement of which Jesus was a member 
together with Mary. Both of them were “leaders” in 
their own capacity among the discipleship of equals. 
In John’s account it is a diff erent scenario to hear of 
Martha’s deep theological insight about Jesus. 

From the Lukan narraƟ ve, we do not see this 
side of Martha or Mary. If Martha was such a 
distracted person in household chores, the shiŌ  
from an unthinking domesƟ c help to such deep 
theological insights about life and Jesus seemed 
rather implausible. There seems to be a missing link. 
A criƟ cal reading of John’s gospel can be the basis 

for criƟ quing and suspecƟ ng Luke’s narraƟ ve. For 
Martha to be able to hold her own and engage Jesus 
in that confession seems too big a leap overnight. 
Thus simply put, Martha was already a prominent 
leader in her community in the Jesus basileia 
movement and hence she was able to engage with 
Jesus at any point in Ɵ me and even more so at a 
situaƟ on where death overshadowed life. Thus it 
is necessary to apply a feminist hermeneuƟ cs of 
suspicion throughout Lk 10: 38-42 based on a criƟ cal 
feminist reading of John’s narraƟ ve.

Towards LiberaƟ on and TransformaƟ ve AcƟ on

Towards the end of the WDT workshop in November 
2009, each parƟ cipant was asked what has been 
oppressive, negaƟ ve and inhibiƟ ng? What has been 
liberaƟ ng, empowering and transforming based on 
one’s experience of struggle for change, liberaƟ on 
and transformaƟ on? 

We also discussed: Who was Martha? Who was Mary? 
What kind of idenƟ Ɵ es and roles were ascribed to 
them? We discussed about how the text and many 
tradiƟ onal as well as women’s interpretaƟ ons could 
be drawn into a hegemonic gender discourse and 
thus reinscribing the social-cultural sex and gender 
system within the kyriarchal patriarchal discourse.
 
In conclusion towards a liberaƟ onal process, a 
suggesƟ on was made to the parƟ cipants in small 
groups to: 1.Write a leƩ er to Martha; or 2. Write a 
leƩ er to Luke the author; or 3. Write a leƩ er to Jesus. 
Each leƩ er may be read to the whole group for further 
refl ecƟ on and discussion among themselves.  
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The World Student Christian Federation expresses shock and 
dismay at the arrest and torture of 43 doctors, nurses and 
community health practitioners by the Armed Forces in the 
Philippines and the Philippines National Police. Among the 
arrested Dr. Alexis Montes is a relative of our colleague, World 
Student Christian Federation Asia Paciϐic Regional Secretary 
Necta Montes.  Dr. Montes, is a devoted doctor who has tirelessly 
served the poor and marginalized people as the longtime head 
of the healing and health ministry of the United Church of 
Christ of the Philippines (UCCP) and the Community Medical 
Foundation (COMMED), an NGO that provides medical services 
to community health workers and volunteers working in 
depressed communities in the Philippines.

The World Student Christian Federation has learnt from its 
partners in the Philippines that Dr. Montes and the other 42 
detainees were victim of illegal arrest, detention and torture. 
We join our partners in the Philippines to call the government 
of President Gloria Arroyo for the respect of the human rights 
of Dr. Alex Montes and the 42 other detained health workers, 
including their rights to legal counsel, access to visitors, and due 
process. 

The WSCF has learnt that the arrests were carried out in the 
early morning (6am) of February 6, 2010 by the 202nd Infantry 
Battalion of the Philippine Army and the Rizal Philippine 
National Police at a retreat center in Morong Rizal, Philippines 
owned by Dr.Velmonte, a renowned and respectable infectious 
disease specialist. The doctors and health workers were 
attending the First Responders Training for health workers 
co-sponsored by the Community Medical Foundation, Inc. 
(COMMED), and Council for Health and Development (CHD) 
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beginning February 1, 2010. Dr. Merry Mia, the Educatio
and Training Services coordinator for CHD and Dr. 
Alex Montes of Community Medicine Development 
Foundation, who were conducting the training, are 
dedicated proponents of community health care and 
worked many years with their respective NGOs.  Initial 
reports say that more than 300 military and police raide
the retreat center at gunpoint. They arrested the 43 
participants before even searching the premises. They 
later showed a shoddy search warrant for a certain Mari
Condes as supposed basis for their raid. 

The unfounded claims by the military that the training 
during which the medical workers were arrested was in 
actuality on bomb-making and that the detainees were 
members of the New People’s Army lead us to believe 
that these actions are part of intimidation tactics to 
frighten and weaken those who struggle for human right
and to alleviate the suff erings of the marginalized and 
the opposition forces engaged in campaigning for the 
Presidential Election of May 2010, a deϐinite political 
threats to those currently in power. 

The World Student Christian Federation has been 
aware and concerned for a long times about the extra-
judicial killings that have been perpetrated by factions 
of the military in the Philippines against young people, 
students, trade unionist and people opposing Ms. 
Arroyo’s government and continues to be extremely 
apprehensive about the possibility of an escalation of 
political violence such as the massacre in Maguindanao i
the run up to the upcoming elections. These abuses will 

The World Student Christian Fe
calls for an immediate release
43 doctors and health worker
in the Philippines on February
“Freedom is what we have—Christ has set us free! Stand, 
  and do not allow yourselves to become slaves again.” Gal

The World Student Christian Fe
calls for an immediate release
43 doctors and health worker
in the Philippines on February 
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infringe on the rights of  Filipino citizens to vote freely 
and without fear of intimidation in the Presidential 
election. 

We join the voices of our partners and many 
international groups in calling on President Macapagal 
Arroyo to immediately order the release of the 43 
health care workers who are now in illegal detention.

We call on the Armed Forces of the Philippines, the 
Philippine National Police and all other government 
security forces and apparatus to end all forms of 
abuses, harassment, intimidation and violence against 
candidates, political parties and organizations, 
including party list groups, who are critical of the 
government.

We reiterate our call to the Philippine Government 
to implement the recommendations of the United 
Nations Special Rapporteur, Philip Alston, and scrap its 
counter-insurgency campaign, Operation Plan Bantay 
Laya II.

We call on all governments to condemn the arrest of 
the 43 health workers and call for their immediate 
release.

Horacio Mesones
WSCF Chair

Michael Wallace
WSCF General Secretary   

then as free people 
latians 5:1

ederation 
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H.E. Gloria Macapagal-Arroyo
President of the Republic Malacanang Palace,
JP Laurel St, San Miguel
Manilla Philippines

Dear Sir/Madam,

RELEASE OF DR. ALEX MONTES AND OTHER 
HEALTH WORKERS

On 6th February 2010, Dr. Alex Montes uncle 
to Necta Montes (WSCF-AP Regional Secretary) 
and other 42 health workers were illegally 
arrested and tortured by the Military forces 
of the Philippines and the Philippine NaƟ onal 
Police. This occurred during the training session 
for health workers in Morong, Rizal where the 
Military forces reported that there was a bomb 
making in the training session and they claimed 
to have found C4 explosives and a pistol.  

Due to luck of witness from the search 
operaƟ ons, their should be an immediate 
formaƟ on of independent fact fi nding and 
invesƟ gaƟ on team composed of representaƟ ves 
from Human rights groups, the Church, local 
government and commission on Human rights 
that will look into raid and illegal arrest of 43 
health workers.

The military should stop the labeling and 
targeƟ ng of Human Rights defenders as 
members of front organizaƟ ons of the 
communists and enemies of the state.

Dr. Alex Monte a good health Ministries 
Coordinator and the other 42 health workers 
detained deserve the respect of the human 
rights. WSCF – Africa Region call for their 
immediate release and the government should 
ensure safety of the vicƟ ms, they get all their 
belongings and they should not be tortured nor 
harmed.

WSCF-AFRICA REGION.

Dear President Macapagal-Arroyo,

We are wriƟ ng to express our deepest concern for and sympathy 
with the forty-three doctors and health care workers, including Dr. 
Alexis Montes, who have been vicƟ ms of a military raid, abducƟ on 
and torture. The World Student ChrisƟ an FederaƟ on (WSCF) 
Europe region share in the anguish felt by those who have been 
repressed under this regime and sends its prayers to the vicƟ ms 
and their families.

WSCF, a 114 year old ecumenical global community, is commiƩ ed 
to dialogue and acƟ on for unity, equality and dignity of all human 
beings, peace, and social jusƟ ce. We condemn the violaƟ on of 
human rights in all forms, every arbitrary use of power, and the 
exploitaƟ on of human beings and creaƟ on.

We request the following: Immediate release of health workers 
who have been illegally arrested and detained at Camp Capinpin, 
Tanay, Rizal; That the government ensures the safety of the 
vicƟ ms, they are not harmed and their belongings are returned 
to them immediately; An immediate formaƟ on of an independent 
fact-fi nding and invesƟ gaƟ on team composed of representaƟ ves 
from human rights groups, the Church, local government, and the 
Commission on Human Rights that will look into raid and illegal 
arrest of the health workers conducƟ ng health skills training in 
Morong, Rizal; The Philippine Government to be reminded that 
it is a signatory to the Universal DeclaraƟ on of Human Rights and 
that it is also a party to all the major Human Rights instruments, 
thus it is bound to observe all of these instruments’ provisions.

We condemn the acƟ ons of the military and Philippine government 
and remind you that the freedom of people can’t be taken away 
without any reason. We stand united with our brothers and sisters 
of Christ.

Sincerely,

On behalf of the European Regional CommiƩ ee of the WSCF

Jooa Vuorinen,
Regional Secretary
Cc: Gen. Avelino Razon; Norberto Gonzales; AƩ y. Agnes 
Devanadera; AƩ y. Leila De Lima.
1091 Budapest, Kálvin tér 8. HUNGARY
Tel: +36.1.219.5166 ● Fax: +36.1.219.5167
regionaloffi  ce@wscf-europe.org ● www.wscf-europe.org

D P id t M l A royo,
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9 March 2010 

Dearest Necta, 

We are gathered in Calgary for the winter meeƟ ng of the 
Board of the Student ChrisƟ an Movement of Canada. 
We would like to express our deepest concerns about 
the abducƟ on and torture of your uncle and the other 
42 health workers at the hands of the military in the 
Philippines. 

As member of the WSCF family we are worried about 
the suff ering that this has brought upon you and your 
family. Some of us have met you in person and hold you 
dear to our heart and suff er with you as you endure 
this pain. As students and senior friends concerned and 
acƟ ve in social jusƟ ce and peace we are outraged by 
the conƟ nued arrogance and impunity with which the 
military and the police defend the power and the status 
quo of the elites all over the world. 

Some of us have just returned from the protests at the 
Olympic Games in Vancouver to remind the world about 
the raging homelessness in our ciƟ es and specifi cally 
in Vancouver where poor people’s communiƟ es have 
been displaced by the games preparaƟ on and will not 
see the economic and social benefi ts promised by the 
authoriƟ es every Ɵ me such events are held. 

The violence exercised by the police against those who 
opposed the Olympics and a world order that places 
profi ts over people was traumaƟ zing for those of us who 
were there. Although the consequences of such acts are 
not as dire as those endured by the 43 health workers 
and all those who have been vicƟ mized by the extra-
judicial killings in the Philippines, we are aware that the 
inƟ midaƟ on of people fi ghƟ ng for a more just world is a 
common tacƟ c all over the world to protect the interests 
of the few.

We conƟ nue to believe that the militarizaƟ on of the 
North and the South at the expenses of the marginalized 
and those who try advocate with them aff ect us all in 
this oppressive system. We commend your uncle and 
the other health workers for their service to poor 

communiƟ es in the Philippines and we are in solidarity 
with you, the SCM of the Philippines and the WSCF 
Asia-Pacifi c as you show such resilience in resisƟ ng the 
autocraƟ c regime of the Gloria Arroyo government. We 
pray for the immediate release of your uncle and his 
colleagues and for the healing of their bodies and souls 
aŌ er such a harrowing experience. We pray for you and 
your family in this painful struggle. May God the 
liberator, the one who chooses to stand by the least of 
us, the one who cries out together with you for jusƟ ce, 
accompany you, your family and your community in this 
trying Ɵ me. 

Yours in solidarity 

The Board of the Student ChrisƟ an Movement of 
Canada 

PERSONAL MESSAGES 
OF SOLIDARITY 

Alongside your comrades here in Canada, I have been 
praying and advocaƟ ng for you, your family, and for the 
SCM Philippines and all acƟ vists there. In graƟ tude for 
the solidarity and unity between our movements. 
(David Ball, General Secretary) 

Necta, my prayers are with you and your family in 
parƟ cular, as well as your SCM and your country. Know 
that you are not alone and that there are many deeply 
concerned about this situaƟ on. 
(Sheryl Johnson, Co-Chair) 

My thoughts and prayers are with you, your family, and 
all others aff ected by this tragedy. 
(Tanner WaƩ , Finance & Fundraising Coordinator) 

I will be praying for all those aff ected by this cruel 
atrocity. 
(Ryan TrisƟ n Chapman, AnƟ -Oppression 
Co-Coordinator) 

rch 20109 Mar9 Mar
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communiƟ es in the Philippines and we are in solidarity
with you the SCM of the Philippines and the WSCF

Message of SCM Canada 
with personal messages 
from their leaders

SCM Canada, go to p. 20
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H.E. Ernesto H. De Leon
Philippine Embassy
1 Moonah Pl
Yarralumla ACT 2600

3 February 2010

Dear Ambassador De Leon,

I am wriƟ ng on behalf of the Australian Student ChrisƟ an Movement, in 
solidarity with our sister organisaƟ on, the Student ChrisƟ an Movement of the 
Philippines. We wish to express our deep sadness and condemnaƟ on of the 
massacre of 57 people which took place in Maguindanao province, Mindanao, 
on November 23, 2009.

This brutal murder of civilians, including human rights lawyers and journalists, 
is merely the most egregious example of the deterioraƟ on of human rights 
in the Philippines in recent years. Although we acknowledge and applaud 
the liŌ ing of marƟ al law in Maguindanao, we remain concerned about the 
conƟ nued militarisaƟ on of society in that region. We urge you to curtail the 
use of police and naƟ onal security forces by local warlords and to disband their 
para-military forces.

Moreover, as the trial of the perpetrators begins, we call on you to ensure a 
thorough invesƟ gaƟ on of the insƟ gaƟ on of the massacre, and to protect the 
ongoing safety of witnesses, so that jusƟ ce may be done.

In solidarity with the Student ChrisƟ an Movement of the Philippines, we 
support the following fi ve demands:

1. That your government dismantle and disarm paramilitary groups, not just in 
Maguindanao but on a naƟ onal scale.
2. That an independent and credible fact-fi nding mission be formed to look 
into the massacre and monitor the human rights situaƟ on in Maguindanao 
province, Mindanao.
3. MarƟ al Law having been liŌ ed, that your government support fully the 
strengthening of civilian insƟ tuƟ ons, media and courts in Maguindanao.  
4. That the Pilippine government implement the major recommendaƟ ons of 
United NaƟ ons Special Rapporteur on Extra-judicial, summary or arbitrary 
execuƟ ons.
5. That independent monitoring of elecƟ ons in May 2010 be permiƩ ed.    

Yours sincerely,

Timothy Ngui
NaƟ onal Coordinator
Australian Student ChrisƟ an Movement

SCM Australia

SCM Canada, from page 19

And I pray that they may fi nd 
strength and courage to endure 
the hardships they are facing, 
and that the community of Christ 
will work together to uphold our 
values of jusƟ ce and mercy.
(KrisƟ ne Deisman, Western 
Coordinator) 

May the peace of Christ and the 
love of friends near and far help 
you though this Ɵ me of hardship.
(Katherine Tuck, Outreach 
Coordinator) 

My prayer is that you and your 
family would know God’s jusƟ ce 
and liberaƟ on. Peace.
(Geoff  Dice, Co-Chair) 

With prayers for you, for those 
unjustly incarcerated, and for all 
who work to overcome the unjust 
systems in this world. Godspeed.
(Chris Miller, Eastern Coordinator) 

Our prayers are with you, and 
people of integrity everywhere 
are sorrowed by these atrociƟ es 
and called to acƟ on. 
(Lana Wilson, CommunicaƟ ons 
and Resources Coordinator) 

h t t p : / / s c m c a n a d a . o r g /
statements/2010/03/05/scm-
canada-open-leƩ er-of-solidarity-
to-wscf-asia-pacific-regarding-
arrests-torture/ 
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PARTICIPATING IN THE 54TH United NaƟ ons Commission on the 
Status on Women (UNCSW) was a unique experience

The First World Conference on Women, almost thirty-fi ve years ago, 
promoted the vision of “equality, development and peace” as a 
guide for enhanced global, regional and naƟ onal acƟ ons to advance 
the status of women.  In Copenhagen and Nairobi, commitments 
to women’s rights conƟ nued to be arƟ culated. The adopƟ on of the 
Beijing DeclaraƟ on and Plaƞ orm for AcƟ on for Equality, Development 
and Peace was, then, a consolidaƟ on of previous eff orts to link the 
issues and major obstacles for achieving gender equality and the 
empowerment of women. These documents, which outline twelve 
criƟ cal areas of concern and acƟ ons needed to address them is sƟ ll 
in 2010 the global policy framework for women and girls. Hence the 
54th CSW planned to review the Beijing DeclaraƟ on and Plaƞ orm for 
AcƟ on as the priority theme during the session. 

The Commission on the Status of Women (CSW) is a funcƟ onal 
commission of the United NaƟ ons Economic and Social Council 
(ECOSOC), dedicated exclusively to gender equality and advancement 
of women. It is the principal global policy-making body. Every 
year, representaƟ ves of Member States gather at United NaƟ ons 
Headquarters in New York to evaluate progress on gender equality, 
idenƟ fy challenges, set global standards and formulate concrete 
policies to promote gender equality and advancement of women 
worldwide.

This year the 54th session of the Commission on the Status of Women 
(CSW) was held on 1st March to 12th March 2010 at the United 
NaƟ ons Headquarters in New York. The CSW focused on reviewing 
the Beijing DeclaraƟ on and Plaƞ orm for AcƟ on, which was adopted 
15 years ago with the support of 40,000 women. Around 8500 women 
and men from the NGOs, civil socieƟ es, faith based groups, students, 
youth, government offi  cials parƟ cipated in the said event.  

For the past 3 years, WSCF has been bringing a delegaƟ on of 
young women and men to the UNCSW and have been making a 
strong advocacy impact as well as gaining skills, training, networks 
and relaƟ onships to bring back to our SCMs. This year also WSCF 
parƟ cipated   in a joint-delegaƟ on with the World Council of Churches 
through the Ecumenical Women, which is an internaƟ onal coaliƟ on 

of ChrisƟ an denominaƟ ons and 
ecumenical organizaƟ ons at UN 
(www.ecumenicalwomen.org) 
. 18 Ecumenical organizaƟ ons 
parƟ cipated through the network 
of Ecumenical Women. Eight 
delegates from six regions (Africa, 
Asia pacifi c, Europe, Middle East, 
North America & South America) 
represented WSCF

 The CSW was a plaƞ orm for 
various acƟ vists to discuss/debate 
to strengthen the ongoing struggle 
for women’s emancipaƟ on. In 
addiƟ on to the many events, the 
NGO commiƩ ee also facilitated 
various acƟ viƟ es on diff erent 
women’s issues. This was also a 
Ɵ me for the Ecumenical Women 
network to praying and worshiping 
together as we conƟ nue to 
parƟ cipate on the forums.  

WSCF and WCC jointly organized 
the forums on End Impunity 
violence Against Women, Establish 
Economic JusƟ ce, Gender, Power 
and Decision-Making. I also had an 
opportunity to bring the concerns 
of violence again women in 

of ChrisƟ an denominaƟ ons and 

SCMer’s 
Ý�Ã�Ù’Ý �®�Ùù

Diary
Monika Biswas

SCM Bangladesh

SCMer’s Diary, go to p. 22
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Bangladesh to the forum. I could see the global solidarity 
in the forum which made me feel empowered while 
speaking about the women in Bangladesh. My country is 
far from achieving our goal and it is a challenge to keep this 
movement going.  The faith based groups have a greater 
responsibility to restore violence free society, hence it is 
important to address the issue of gender equity within the 
Church as a faith based organizaƟ on. The church ought to 
be the model for society through its wholisƟ c approach 
for God’s creaƟ on and the youth and student movements 
like SCMs should act an agent to promote gender jusƟ ce.  

This was a wonderful opportunity for me to gain this 
unique experience. This   plaƞ orm  provided a space 
for me to interact with various women involved in the 
struggle for gender jusƟ ce in grassroots level and also in 
the decision making level to learn from each other and 
establish network for the common cause. 

Apart from the great experience through the CSW, I too 
had some challenges to aƩ end this event. I was anxious 
due to the complicated visa process for a South Asian 
woman. the 2nd challenge was the language. Since 
English is not my 1st language, I had to struggle a bit to 
cope up, but with the help and cooperaƟ on of the friends 
in WSCF I was able to overcome this barrier. I am very 
much thankful to WSCF for providing this wonderful 
opportunity to parƟ cipate in the 54th UNCSW. 

Monika Biswas
SCM Bangladesh

Christian C
celebrated
assembly o
Called to P
and Heal

The Christian 
Conference of Asia 

(CCA) is Asia’s 
oldest ecomenical 

organization 
which draws its 

membership 
from nearly 100 
churches and 15 

national councils 
from 19 countries. 
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SCMer’s Diary, from p. 21

Monika Biswas (right most) and ChrisƟ ne Housel, WSCF Program 
Offi  cer (second from the right), with SCM senior friends at 
UNCSW.
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Conference of Asia 
 the 13th General 
on the theme: 

Prophesy, Reconcile 

Ù�¦®ÊÄ�½ Ä�óÝ

It brings together member churches and councils 
for seminars and conferences to equip and nurture 
them to go back to their countries and engage 
in God’s mission. Every fi ve years CCA holds its 
General Assembly and gathers more than 300 
members to celebrate life, discuss and set policy 
to re-enact God’s mission in Asia. CCA held its 13th 
general Assembly in Kuala Lumpur from April 14- 
21, 2010. Necta Montes Rocas, Immanuel Kitnan 
and Sunita Suna from the World Student ChrisƟ an 
FederaƟ on – Asia Pacifi c region aƩ ended the 13th 
GA of CCA as ecumenical partners. 
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The Pre Assembly Youth Forum of 13th General 
Assembly of the ChrisƟ an Conference of Asia held in 
Kuala Lumpur, Malaysia from 10th-13th April 2010. 
Diverse and dynamic young people from diff erent 
countries, churches, naƟ onal councils, and ChrisƟ an 
Youth OrganizaƟ ons from 19 countries of Asia and the 
Pacifi c parƟ cipated at this Youth Forum. 

The parƟ cipants of the Youth Forum reclaimed their 
role as bearers of hope and their calling to take 
on the challenge in the renewal of the Church and 
society. Describing his experience in the Youth Forum, 
Immanuel Kitnan, WSCF AP Exco said that, “as a 
person molded in the SCM, I was deeply challenged to 
work with insƟ tuƟ onalized hierarchical of the church 
structure and moƟ vated to go beyond these barriers 
with stronger commitment & concern towards the 
society as sisters and brothers, which I saw among the 
young people who parƟ cipated in the conference.”

The Youth Statement presented at the preceding CCA 
General Assembly, refl ected the strong intenƟ on of the 
young people to assert their voices in the CCA and its 
member churches to make youth work a priority of CCA 

and its member councils and churches. In parƟ cular, 
they recommended that the CCA Youth Secretary’s 
posiƟ on be immediately fi lled, to increase the 
budget allocaƟ on for youth programs and explore 
possibiliƟ es for the Youth CommiƩ ee and Women’s 
CommiƩ ee to be separated, which are now jointly 
organizing meeƟ ngs under the Ecumenical FormaƟ on 
for Gender and Youth (EGY) of CCA. 

The Youth Statement outlined the propheƟ c voice 
of the youth, ”We as youth realized our propheƟ c 
role and being a part of an acƟ ve Ecumenical Youth 
Movement, we believe that we are the voice that 
speaks on behalf of the muffl  ed voice of young people 
all over Asia. We idenƟ fi ed ourselves with those who 
are ‘sinned against’: the poor, the marginalized, the 
oppressed and those of our brothers and sisters 
that are suff ering because of the lack of peace, 
Poverty, Environment DegradaƟ on, Human Rights 
ViolaƟ ons, Unfair EducaƟ on, Health, DiscriminaƟ on 
and Terrorism. Furthermore, we were in acceptance 
of our own fl aws and limitaƟ ons stemming from our 
inacƟ on and apathy as those who sin against the 
marginalized.”

th Forum of 13th General
C f f A i h ld i

and its member councils and churches. In parƟ cular,
h h h h ’

Immanuel Kitnan, second from the right, with parƟ cipants 
of the CCA Youth Forum
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Celebrating Life: Women Prophets, 
Healers and Reconcilers
The Women’s Pre-Assembly of the ChrisƟ an Conference 
of Asia (CCA) was held on the above said theme from 
April 10-13, 2010 in Kuala Lumpur, Malaysia. More 
then 60 women and few men from Asia and the 
Pacifi c represenƟ ng the churches and ecumenical 
organizaƟ ons parƟ cipated the event. The pre assembly 
was intent to promote wider parƟ cipaƟ on of women 
Church leaders in the decision making process of 
CCA in its ecumenical pilgrimage. This event was also 
aimed to strengthen Asian Ecumenical Movements to 
promote gender jusƟ ce in Church and Society and also 
to recognize the propheƟ c voices of Asian women in 
building communiƟ es of peace. 

There were parƟ cipatory Bible studies, plenary, 
workshops to share and listen our stories as women 
and arƟ culate and interpret for empowerment. The 
powerful stories from the women leaders who are not 
only challenging the hierarchical structure within the 
Church but also fi ghƟ ng against the oppressive military 
government for democraƟ zaƟ on were empowering. 
The struggle to create an inclusive community also 
challenged the men – how they can be genuine 
partners with women in building inclusive communiƟ es 
of peace. During the sharing and dialogue the women 

also realized and recommend that churches must come 
forward to address the issue of violence against women 
in a more meaningful way. One of the recommendaƟ ons 
to CCA in the statement was to create and adopt policy 
against sexual harassment and encourage the churches 
to do so. 

Overall, the pre women’s assembly was a Ɵ me of 
fellowship and celebraƟ on, and a place to share and 
to listen stories of women as prophets, healers and 
reconcilers. Thanks to CCA especially to Moumita 
Biswas the execuƟ ve secretary, EGY for creaƟ ng this 
unique space and bringing together the women from 
diff erent parts of Asia. 

WSCF AP 
congratulates 
and welcomes 

the new 
leadership in 

CCA for 2010 
to 2015
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General Secretary
Rev. Dr. HenrieƩ e Tabita Hutabarat-Lebang the fi rst woman general secretary 
in CCA. She is a vice-president of the World Alliance of Reformed Churches 
and is a member of the Joint Working Group between the WCC and the Roman 
Catholic Church. 

Presidium
Rev. Rex RB Reyes, Jr currently the General Secretary of NCC Philippines. 
He was formerly the Program Secretary for ChrisƟ an Unity and Ecumenical 
RelaƟ ons of NCC Philippines and also taught Ecumenics at St. Andrew’s 
Theological Seminary.

Rev. Ms Retno Ngapon a pastor of the Pasundan ChrisƟ an Church in Jakarta, 
Indonesia. She is currently the Moderator of the Jakarta district of GKP (Gereja 
Kristen Pasundan) consisƟ ng of 12 local congregaƟ ons.

Dr Kali Bahudar Rokaya is General Secretary of NCCP Nepal, lay pastor of 
Sagarmatha Church, Vice-President of the Interreligious Council of Nepal, 

WSCF AP Congratulates, go to page 27
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re meaningful way. One of the recommendaƟ ons 
in the statement was to create and adopt policy 

Sunita Suna, back row, second from right, with some 
parƟ cipants of the CCA Pre-Women’s Assembly
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Greetings to the 13th General Assembly of the 
Christian Conference of Asia.
It is my pleasure to extend greetings and congratulations from the World Student Christian 
Federation and the Student Christian Movements in Asia and the Paci ic to this 13th General 
Assembly of CCA. We are in your midst, in the midst of this General Assembly. Some of us are 
here as stewards, delegates, observers, guest and staff of CCA.

We are here to join you in celebrating the life and the journey of CCA.  Over the years, we have 
worked together in partnership with CCA to build the capacity of our youth for ecumenical 
leadership thru the SELF and organize grassroots ecumenical youth movements together with 
the Catholic youth movements thru EASYNET.  It is not an easy journey. The constrains we face in 
building the EYM far greater than the situation decades ago. However, we believe that we shall 
overcome.

We are here to af irm our commitment to empower our young people and remind all of us 
that we need to put the youth agenda in the forefront of our ministries. Commitment to youth 
empowerment is not enough, action and the will to change our priorities and mindset is 
required. We remain faithful to the covenant made in 1966 by then EACC and WCC, re-af irmed 
once again in 1981 at the Bangalore Assembly, for common ecumenical witness and service to 
the universities and academic communities.

We are also here to show our respect and appreciation to our foremothers and forefathers who 
have made  signi icant contributions to the Ecumenical Movement and the life and mission of 
CCA. We draw inspiration from your examples of leadership and we commit to carry-on the 
ecumenical vision that  you planted on this soil.

We ask that you continue to uphold the voices of the people in the margins, to seek for their  
liberation from oppression. To heal, reconcile and prophesy is to be in solidarity with them in 
their struggles.

With the guidance of the Holy Spirit, may this General Assembly ful ill its mandate and may we 
all leave this Assembly inspired and illed with hope for the future of the Ecumenical Movement 
in Asia Paci ic.

Thank you very much.

2

Greetings to the 13th General Assembly of the

Greetings from 
the WSCF AP 

by the Regional 
Secretary  to 
the General 

Assembly

Necta Montes Rocas, (leŌ  most) speaking at the HypotheƟ cal 
Session of the CCA GA. To her right is M.P. Joseph, a theologian 
from India; Kaythi Min Din, SCM Myanmar Coordinator, and 
Rev. Andrew Tiver from Australia
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The Ecumenical Asia Pacifi c Student and Youth 
Network (EASYNET) Regional CoordinaƟ ng Team 
(NCT) had its annual meeƟ ng last January 23 to 25, 
2010 at the YMCA 
NaƟ onal Offi  ce in 
Manila, Philippines. 
The meeƟ ng was 
aƩ ended by Ms. 
CrisƟ na Dalope 
from Asia Alliance 
of YMCA, Mr. Adrian 
Periera and Mr. Raxy 
Richard Gomes from 
the InternaƟ onal 
Movement of 
Catholic Students 
(IMCS), Mr. Deepak 
Raj from the 
InternaƟ onal Young 
ChrisƟ an Students (IYCS), Ms. Neriza Llena and 
Ms. Maria Galvelo from the World Young Women 
ChrisƟ an AssociaƟ on (WYMCA), Ms. Necta Montes 
Rocas from WSCF Asia Pacifi c and Ms. CrisƟ na 
Miranda, Regional Coordinator of EASYNET.

Highlights of the meeƟ ng included the appointment 
Ms. Neriza Llena of World YWCA as the Moderator 
of EAYSNET for the year 2010, evaluaƟ on of the 
NaƟ onal Coordinators Training (NCT) in Malaysia last 
July 2009, and planning for the EASYNET CreaƟ ve 

EASYNET Regional Coordinating Team 
appoints World YWCA as Moderation 
for Year 2010

Workshop in June 2010 in Chennai, India and the 
EASYNET Youth Week CelebraƟ on in October 2010. 
In its evaluaƟ on of EASYNET work in 2009, the team 

expressed concern 
of CCA’s role as 
Moderator for 2009 
in pursuing the plans 
and encouraging 
m e m b e r 
movements to 
acƟ vely parƟ cipate 
in the life of 
EASYNET.  

The NCT also 
reviewed the 
EASYNET Terms 
of Reference and 
ConsƟ tuƟ on and 

made some changes and recommendations, 
specifi cally adding provisions on criteria for 
membership in the network. The team likewise 
suggested an evaluaƟ on design and plans for the 10-
year anniversary celebraƟ on of EASYNET’s in January 
2011. AŌ er the meeƟ ng, the NCT members joined 
the thanksgiving fellowship at the NaƟ onal Council 
of Churches in the Philippines (NCCP) compound in 
Quezon City for Adrian Periera, who completed his 
term as IMCS Regional Coordinator and EASYNET 
Moderator for 2009.
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NaƟ onal Coordinator of Nepal Intellectuals’ 
Forum, and Member of the NaƟ onal Human Rights 
Commission. 

Ms Van Arun Rasmey is currently acƟ ng General 
Secretary of the Kampuchea ChrisƟ an Council (KCC) 
and Chair of its Women’s CommiƩ ee,  Formerly she 
was the Vice Chair of KCC

Treasurer 
Mr AugusƟ ne Karmakar  is currently the honorary 
general secretary of the Church of Bangladesh 
and a member of the NCCB ExecuƟ ve CommiƩ ee. 
He has been honorary treasurer of NCCB and 
of the naƟ onal council of the YMCA. He is also a 
Senior friend of Student ChrisƟ an Movement of 
Bangladesh

We wish them our best wishes and look forward to 
working together as ecumenical partner. 

WSCF AP Congratulates, 
from page 25

CS), Ms. Neriza Llena and

review
EASYN
of Re
ConsƟ 

made some changes and recom

EASYNET CT members: (L-R: Maria Galvelo, YWCA; CrisƟ na Miranda,EASYNET 
Regional Coordinator;Deepak Raj, IYCS;Adrian Periera, IMCS;Necta Montes 
Rocas, WSCF AP; CrisƟ na Dalope, APA YMCA;Neriza Llena, EASYNET 
Moderator/YWCA; Raxy Richard Gomez, IMCS)
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The WSCF and SCM Senior Friends Gathering was held 
on 19th April 2010 during the 13th General Assembly 
of the ChrisƟ an Conference of Asia (CCA) in Kuala 
Lumpur Malaysia.  The purpose of this gathering was 
an iniƟ aƟ ve by the WSCF AP to bring together the 
senior friends and students who were aƩ ending the 
CCA assembly for a Ɵ me of fellowship and also to 
share the life and work of the WSCF AP. in addiƟ on to 
this the gathering was also an opportunity to launch 
the Network of Student ChrisƟ an Movements Senior 
Friends in the Asia Pacifi c Region (NESCAP). 40 senior 
friends and students aƩ ended the event.

With the limited Ɵ me available for the Gathering, 
the brief program was moderated by Immanuel 
Kitnan, WSCF Exco member from Sri Lanka. AŌ er 
a brief introducƟ on by the parƟ cipants, Necta 
Montes and Sunita Suna, WSCF AP staff  shared the 
current situaƟ on and the ongoing programmes and 

acƟ viƟ es of WSCF AP. This was followed by a sharing 
from David Das, senior friend from SCM Bangladesh 
on their experience of forming the senior friend 
group called, “SANGKO” or bridge in Bangla. He 
added that SANGKO, although newly formed, has 
iniƟ ated acƟ viƟ es aimed at supporƟ ng the work of 
the current SCM and creaƟ ng a plaƞ orm for senior 
friends to regularly meet and support each other. 
SANGKO’s future plan includes the construcƟ on of 
an SCM Development Center that will provide space 
for the SCM offi  ce and acƟ viƟ es and lodging for 
SCM students coming from the provinces who are 
studying in Dhaka.  

Philip Mathew, senior friend from SCM India, who is 
also part of the Gathering’s CoordinaƟ ng CommiƩ ee 
shared the concept of NESCAP and asked the group 
to discuss on suggesƟ ons of how it can be structured 
and plans for possible acƟ on in the next six months. 

Ù�¦®ÊÄ�½ Ä�óÝ

WSCF AP Launch Network of 
Student Christian Movements 

Senior Friends in the Asia Pacifi c 
Region (NESCAP)
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With the theme: “Move with Christ: Take the Challenge & Make the 
Diff erence”, Bangladesh SCM successfully conducted the ‘Pre Assembly 
Workshop and 21st Central Assembly’ on 17 -20 March 2010 at Khulna, 
Bangladesh. The Pre-Assembly Workshop was scheduled for fi rst one 
and half days and was followed by the Assembly business session. Forty-
one delegates and two observers from eight local units (Dhaka, Savar, 
Faridpur, Barisal, Khulna, Jessore, Meherpur and Pabna) were present at 
the assembly. 

This Workshop started with an opening ceremony and worship at the 
evening of the 17th March. Gracing the occasion were disƟ nguished 
church priests and church leaders from diff erent denominaƟ ons and 
ChrisƟ an organizaƟ ons, and advisors and senior friends. Fr. James Romen 
Bairagi, Vicar General of the Catholic Church of Khulna Diocese gave the 
keynote address. Throughout his session, student delegates had the 
opportunity to learn about their role in the society as follower of Jesus 
Christ. 

The Pre-Assembly Workshop was aimed to improve beƩ er understanding 
and knowledge about SCM in Global and NaƟ onal perspecƟ ve and to 
renew the leadership spirit and commitment in the light of the above 
theme. The acƟ vites of the workshop were (i) Bible Study; (ii) WSCF 
history, mission, aims and mandates; (iii) Why ChrisƟ an students involved 
in SCM? (iv) Bangladesh SCM aims and acƟ viƟ es; and (v) Leadership 
concept and aƩ ributes in SCM perspecƟ ve. All sessions were done 
through parƟ cipatory discussions and group work where Bangladesh SCM 
Chairperson Mr. Alison Subrata Baroi and General Secretary Mr. Godfrey 
Rothin Sarker were the moderators. AŌ er the workshop, the business 
session of 21st Assembly began with agreed agenda and ended with 
renewed sprit and commitment: “Move with Christ; Take the challenge, 
Make the diff erence”.

SCM Bangladesh holds
21st Central Assembly

The larger groups were divided into 
4 smaller groups and shared the 
following points: 

* Senior friends group iniƟ ate and 
appoint contact persons in naƟ onal 
level; *Each SCM should nominate 
2 Sr. friends (1 woman, 1 man) as 
contact persons for the network; 
*Connect with the local strong 
senior friends* Organize Sr. friends 
fellowship* Set up a support group 
in regional level* Work out strong 
strategies to strengthen the network 
of Sr. friends* Strengthen network 
by electronic means – e mails, 
social sites, e groups, etc for sharing 
informaƟ on*Create discussion 
forum to share stories and ideas* 
Visit each other as group* PrioriƟ es 
this as a prime concern * Regional 
offi  ce need to communicate with 
this group and other interested 
senior friends* Should not have 
much expectaƟ on but need some 
support, resources and group 
interacƟ on* Set up an e group for 
the Sr. friends* MeeƟ ng like this 
should take place oŌ en* Find out 
the giŌ s, talents, professions of Sr. 
friends and invite them as resource 
persons for the programmes and 
acƟ viƟ es * The Sr. friends can take 
responsibility to  iniƟ ate, moƟ vate, 
mobilize and promote the students 
to join SCMs / connect to SCMs – 
this would also challenge the speedy 
growth of evangelism/ evangelical 
groups in the Campuses*  Regional 
offi  ce must communicate with this 
group

AŌ er the sharing, the NESCAP was 
concluded with a small worship 
prepared for the Universal Day of 
Prayer for Students 2010, led by the 
students. 

As a follow up,  WSCF AP has created 
named “Network of SCM Senior 
Friends in Asia Pacifi c (NESCAP)” on 
face book. Please join!
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The Student ChrisƟ an Movement 
of Hong Kong organized a mini-
forum to have a dialogue with 
Dr. K.C. Abraham on the topic 
Challenges and Prospects of 
Ecumenism and Ecumenical 
Movements. Around 15 SCM 
members gathered on 22nd 
March at the WSCF AP offi  ce in 
Hong Kong. Dr. K.C said, “The 
word ecumenism or Oikumene is 
about the whole inhabited world. 
The unity that is envisaged by it 
is not only worldwide but also 
embraces unity of all creaƟ on.” 

He furthered: “Ecumenism 
consists of a Vision, a Commitment 

Ä�ã®ÊÄ�½ ÃÊò�Ã�Äã Ä�óÝ - Sri Lanka and Hong kong

The 98th Annual General 
meeƟ ng (AGM) of SCM Sri 
Lanka was held on 29th March 
2010 at the Carey College 
Chapel in Colombo on the 
theme “Student Ministry 
in Sri Lanka”. Rev.Sanath 
Madagamgoda a senior friend 
of the SCM SL addressed the 
gathering on the role of SCM 
and challenges for students in 
the present context. The follow 
up discussion was to come up 
with plans and strategies to 

SCM Sri 
Lanka holds 
98th Annual 

General 
Meeting

respond the present situaƟ on 
in Sri Lanka as a student 
community. Around 70 
Students from diff erent part of 
the country parƟ cipated in the 
event along with senior friends 
of the movement.

The new ExecuƟ ve CommiƩ ee 
members for the year 2010-
2011 elected at this AGM and 
offi  ce bearers are: Chairperson 
- Rev.Lalith Lakshendrakumar, 
General Secretary - Thimothy 

Pathum Kumarathunga, and 
Treasurer - Immanuel Gopala 
Kitnan.

We strongly believe that 
SCM Sri Lanka will be able to 
overcome the challenges in the 
past and will be engaged in the 
student ministry in Sri Lanka 
more acƟ vely and eff ecƟ vely 
and be a voice of the student 
community in Sri Lanka with 
the support of the WSCF & 
SCM family. 

SCM HK Dialogues with Dr. K.C.Abraham
to values, and structure of 
relaƟ onship. We need to strive 
for vision of unity, relaƟ onship 
of humanity and commitment to 
values, which can be celebrated.  
There are three important things 
to experience ecumenism of 
freedom as opposed to that 
of dominaƟ on: parƟ cipatory 
structure, sustainability structure 
and just structure, .   

Dr. K. C Abraham is a theologian 
from South India. A senior friend 
of SCM India, he became a 
visiƟ ng professor in the Divinity 
School of Chung Chi College, 
Hong Kong. 
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MAIDA COALDRAKE is an 
ASCM Senior Friend who 
was born in 1919 and died 
on 31 January 2010.

Maida undertook tertiary 
study in Tasmania at a 
time when it was unusual 
for women to pursue an 
academic career. 

She was one of only ive full-time female 
students at the University of Tasmania in 1937 
and was editor of the University of Tasmania’s 
Togatus. After graduating with a Bachelor 
of Arts, she moved to Melbourne to research 
her masters thesis on Tasmania’s role in the 
constitutional movement.

MA
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After her marriage in 1949, Maida lived in 
Japan for seven years where her husband was 
working as an Anglican missionary priest in 
Yokohama. Since returning to Australia in 
1956, she played a leading role in Japanese 
studies. She took up a position as senior tutor 
in history at Sydney University and at the same 
time established the University’s irst Japanese 
language and history course.

Maida was awarded one of the highest honours 
conferred by Japan. On 5 December 1997, 
she received the Order of the Precious Crown 
(Wistaria level) by His Majesty Emperor Akihito 
for her contribution to the promotion of the 
studies of Japanese history and language. The 
order of the Precious Crown is the equivalent 
of a British knighthood and it is rare for a 
foreigner to be honoured in this way.

                 WSCF AP CALENDAR OF EVENTS
AWRC CoordinaƟ ng Team Members MeeƟ ng 
Jogjakarta , Indonesia
May 17-22

RWP –SCM Joint Women’s Programme on Women and Men in Partnership
Yangon, Myanmar
June 22-26

Pre Women’s MeeƟ ng & Regional CommiƩ ee MeeƟ ng 
Manado, Indonesia
July 18-27

RWP –SCM Joint Women’s Programme on Women Doing Theology
Chiangmai, Thailand 
August 20-24

Human Rights JusƟ ce and Peace (HRJP) Workshop on Indigenous Human Rights
Alice Spring, NT, Australia
September 24-29

Student Empowerment and TransformaƟ on (SET) 
and Ecumenical Assistant Programme Training  (EAP)
Sri Lanka
3rw week of October
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